


Presentation:

The Book of Leviticus

“I am a realist and a believer! 

The two are not the same and I live in existential tension. 

I believe!”

—Jerome Clayton Ross, Ph.D.



• Welcome to our overview of the book of Leviticus! 

• I am Jerome Clayton Ross, Ph.D., a lifelong 
student of the Bible. 

• My national address is the HEBREW BIBLE. 

• My state address is the TORAH. 

• My city address is LEVITICUS. 

• Over the last 50 years, I have studied WORSHIP, 
which is the central focus of Leviticus.
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• Part One: Tips on Studying the Bible
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• Part  Three: Leviticus
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What is the Bible? 

What does “Bible” mean?



The Bible means “little library”—it is an anthology or collection of books. 

Implication: there are many authors and different perspectives and unifying items or 
commonalities (for example, themes, subjects, concerns) reflected in the Bible.



The Bible is

The diverse documents of the literate, mostly elite, YHWH-
worshippers who lived as a minority and struggled to survive (i.
e., maximize their freedom).



How did the Bible develop?



The Bible developed

1. over an extended period of time, in fact 15 to 16 centuries; 

2. by numerous persons; 

3. in various circumstances/locations.



Of what was the Bible composed—what are its 
prebiblical texts?



The Bible is composed of

disparate documents that originally were oral traditions and that were written,
coproduced, redacted (that is, edited, adjusted, updated, changed, along the
way interpreted), and exchanged among the elite few who were mostly
males.



How may the voice of the Bible be described?



The voice of the Bible 
may be described as

1. the voice of God (= argued to be such or believed to be such); Aha!

2. a chorus (= reflecting many different, mostly male authors and views/perspectives, 

that is, different parts, tones, ‘sounds’).

3. the assessments of “losers,” that is, the survival strategies of the leaders of a people 

who were dominated by the superpower nations of the ancient world. 







What is in the Bible?

Answer: 

Socio-political propaganda/rhetoric

that employs

belief in YHWH as the primary interpretive datum.



What is necessary to understand the Bible?



To understand the Bible

It is necessary to reconstruct its settings (that is, the sociopolitical contexts or the social 

situations), 

to define and decipher its literature, and 

to comprehend its perspectives.

Rule: communication/meaning is contextual.



The two-fold task of biblical interpretation
is 

contextualization 
and 

minority-sensitization.



What does it mean to read the Bible literally?



To read the Bible literally in a negative way is

1. to assume a single origin;

2. to assume that it reports events in chronological order; 

3. to disregard the various perspectives/the assorted contexts that are 

reflected in it; 

4. to take it for what it says without considering its various contexts and 

perspectives (biases).



Problem #1

Taking sides!!!!!



Tendency #1

The tendency has been to read the Bible from a perspective of
being in control (e. g., privileged, free, etc.) and the sense of the
struggle to survive that is inherent in biblical history and the text is
often missed, while the messages of the Bible are somewhat
superficially transposed to situations that are not directly
related to it. For example, persons of position and privilege interpret
the Bible in fashions that justify their control, often failing to consider
that the Bible frequently critiques and undermines the very amenities that
they take for granted.



Tendency #2

The tendency has been to embrace and endorse the covert
views of the Bible as the norm and to sanction their
suppression of the non-literate views that pervaded their
culture and competed with the official views.



Problem #2

Egocentricity!!!!!



Reality Check!!!

The Bible was NOT written to us!!!!!



To understand the Bible

Get out of your box!!!



To read the Bible literally in a positive way is to 
engage in exegesis.

1. Exegesis is reading or listening, wherein mastery of language is required, that is, 

conceptualization and communication skills.

2. Exegesis consists of: 

a. perception of the grammatical or linguistic forms utilized; 

b. articulation of the content or sense borne by/within the forms; 

c. comprehension of the reality beyond the forms/text to which it points; and 

d. functional acceptance of the writer’s assumptions, whereby the reader 

becomes acquainted with the writer’s perspective and attempts to see through the 

writer’s eyes, but not uncritically. 



Fundamental Fact

In its use by the Church as a canon or founding document for
justification of socio-political behavior and as a primary resource for
comprehending and realizing life as sacred (i. e., meaningful,
purposeful), the Bible is an ancient text that must be read as such by
means of the tools of the liberal arts disciplines in order to understand
it appropriately.



Key Factors

1. The predominant bias in the Bible is the belief in the LORD

(“YHWH”): belief in the LORD (YHWH) is the primary 

interpretive datum in the Bible. 

2. The major challenge in reading the Bible is appropriately handling its 

‘God-bias’. 



How does one handle the ‘God-bias’ in the Bible?

Remember our Jingles and our Task!



Jingle #1

1. There are no pictures of God.

2. There are no recordings of God.

3. There are no signatures of God.



The Bible is not film!!!



Hermeneutical Horrors



Hermeneutical Horrors
• Failure to contextualize the text.

• Failure to keep the middle man in.

• Lack of minority sensitivity.

• Ignorance of multivalence.

• Tendency toward excused fear or justified ignorance.

• Failure to identify the genres.



Prevalent Misuse of the Bible

The Bible has been used in public discourse as a tool
of (or to justify) manipulation in the forms of diverse
“isms” (ageism, classism, denominationalism,
economicism, ethnicism, politicism, racism).



Key Overlooked Factor

The predominant bias in the Bible is the belief in the 
LORD (“YHWH”): belief in the LORD (YHWH) is the 
primary interpretive datum in the Bible. 



Jingle #2

1. Whenever “the LORD” (YHWH) is referenced, download—determine who is speaking/writing, to whom, 
when, where, how (i. e., genre and rhetoric), and why and what “the LORD” is being used to explain, 
endorse, or prohibit. 

2. Since belief in the LORD (YHWH) is the primary interpretive datum in the Bible, one must detect and 
determine how the LORD (YHWH) is presented in each passage. 

3. Usually, the LORD is referenced to endorse, explain, justify, or prohibit something (e. 
g., behavior, customs, events, laws, practices, etc.).





PART TWO





The Generic View

To understand worship in Ancient Yisra’el and Yehudah, it is
beneficial to regard it generically, that is, to consider the
components of worship as delineated by comparative analyses of
religions.

Thus, this brief distillation of the worship of Ancient Yisra’el and
Yehudah that is discerned by such comparative analyses is
intended to serve as a primer for biblical-critical study of worship.



Classification

Worship in ancient Yisra’el and Yehudah may be classified as an existential concern: it
was integral to life, constituting the basic effort to live. The ancients felt that it was
necessary to consult gods in order to obtain the essentials for living.

Since the culture of the ancient Near East was polytheistic, ancient Yisra’el and Yehudah
along with their contemporaries believed that assorted gods governed reality,
though they differed regarding hierarchies and primary allegiances.

As an existential concern, worship is meaning-filled living, in which purpose
as well as progress in life was achieved by means of the gods one served,
while the goal of worship is blessing, that is, securing the essentials for
effective living.



Premise #1

Furthermore, worship has several premises, that is, things that are
assumed or that must be in place.

First, PRESENCE is presupposed. PRESENCE connotes the existence
and factuality of some deity including whatever is preliminary or
prerequisite to existence and mandatory for life. For ancient Yisra’el
and Yehudah, the PRESENCE is identified as the LORD (YHWH).

Since worship involves divine-human interaction, the ancients felt that
gods antedated humans and were responsible for creation, the
establishment of the order of reality.



Premise #2

Second, PRESENCE is primary.

Gods created humans in order that the two can interact. However, both must
exist.

Worship, then, concedes that gods and humans exist in some actual or latent
relationship with one another.



Premise #3

Third, PRESENCE is powerful.

Being here entails the energy, the means, the essentials that make such
possible.

Being primary, deities were felt to have the resources that humans need to
live, which warranted worship of the deities.



Premise #4

Fourth, PRESENCE is personal.

For the ancients, deities were typically depicted with human traits, features,
or feelings, though these surpassed those of humans. In this respect, the
unknown was described by means of the known.



Interconnections

Now, the four premises for worship interconnect in two respects.

As previously suggested, worship involves divine-human interaction,
that is, human engagement and involvement with gods.

Also, worship involves interpretation, that is, determination and
definition of the gods that were worshiped. This includes mediation,
representation, or symbolization of the deities that one worshiped.



Interconnections

These two, interaction and interpretation, are the areas in which worship was
expressed symbolically as well as theoretically. Notice two key ingredients:
god-conceptualization and rituals and symbols.

By means of interpretation, humans interacted with gods. They
conceptualized deities—they explained how and that deities
communicated with them, described and depicted those deities, and
established criteria by which the previous could be determined in order to
express themselves toward them.

God-conceptualization—the ascertainment and the articulation of their
understanding of PRESENCE—enables the operative expressions for
engagement or interaction with the respective deities, that is,
employment of rituals and symbols.



Form #1 of Rituals and Symbols

Rituals and symbols came in at least three forms.

First is the WORD of God. Distinct from language and linguistics, this is
the mode of divine communication—the way that god(s) interact with
humans. It designates the event in which god(s) is active. Humans
purportedly perceived messages from deities and transcribed these messages
into texts that reflected their perceptions—their ‘takes’. The WORD connotes

communication from the PRESENCE, for Yisra’el and Yehudah, the LORD.



Form #2 of Rituals and Symbols

Another form is the spirit of God. Ancient Yisra’el and Yehudah
regarded this as the form of the PRESENCE by which the LORD acts and operates
in the world and thereby empowers or enlivens creatures. Likened to breath
and wind, this energy enables the existence of all creatures and moves its
objects according to the plan of the LORD.



Form #3 of Rituals and Symbols

Third is the media of God. These are the means whereby humans
purportedly communicated with deity. Such means are offerings and
sacrifices as well as the material objects along with the verbal
accompaniments (prayers, blessings and curses, etc.) and the personnel
who craft the acts, officiate them, and select and determine the
appropriateness of the material objects. In other words, authorized
persons devise the rituals and symbols to be used, establish and
perpetuate them as ‘official’, and oversee their use.





Classification: Worship in ancient Yisra’el may be classified as an existential 
concern. It was integral to life, constituting the basic effort to live.

Background: The background for worship in ancient Yisra’el was a polytheistic 
worldview, in which gods were believed to govern reality.

Definition: Worship in ancient Yisra’el may be defined as meaning-filled living, 
in which purpose as well as progress in life was achieved by means of the gods one 
served.

Goal: The goal of worship in ancient Yisra’el was blessing, that is, securing the 
essentials for effective living.



There were several premises for worship in ancient Yisra’el:

• PRESENCE is presupposed. 

• PRESENCE is primary.

• PRESENCE is powerful.

• PRESENCE is personal.

At least two things were necessary for worship in ancient Yisra’el:

• Interaction: engagement and involvement with PRESENCE.

• Interpretation: determination and definition of PRESENCE (i. e., mediation, representation, 

etc.).

PRESENCE connotes the existence and factuality of some deity and that which is preliminary 
or prerequisite to existence and mandatory for life.



Worship entailed several ingredients:

God-conceptualization: the ascertainment and the articulation of one’s understanding of 

PRESENCE.

Rituals and Symbols: the operative expressions for engagement or interaction with one’s deity:

• Word of God: the mode of divine communication.

• Spirit of God: the energy, empowerment, or operation of deity.

• Media of God: the means for communication with deity (e. g., sacrifice, worship objects, 

personnel, etc.).



PART THREE



The Bible was put together!!!!
• The Bible means “little library”—it is an anthology or collection of books. 

• There are many authors and different perspectives and unifying items or commonalities 
(for example, themes, subjects, concerns) reflected in the Bible.

• The Bible is disparate documents that originally were oral traditions and that were 
written, coproduced, redacted (that is, edited, adjusted, updated, changed, along the way 
interpreted), and exchanged among the elite few who were mostly males.

• The predominant bias in the Bible is the belief in the LORD (“YHWH”): belief in the LORD

(YHWH) is the primary interpretive datum in the Bible. 









The ring structure is the substantive macrostructural, redactional technique for 
organizing the book of Leviticus [Milgrom, Leviticus 17-22, 1364-1367].



The

Documentary Hypothesis
(How Genesis—Deuteronomy Fits Together)





1. BC: The Book of the Covenant: Exodus 20:22-
23:33

2. D: The Deuteronomic Code: Deuteronomy 12-26

3. P: The Priestly Collection: Exodus 19-Numbers 
10:10 [minus BC & H]

4. H: The Holiness Code: Leviticus 17-26

The Law Collections



Cultic Calendars

1. The Northern Calendar: Exodus 23:10-19

2. The Southern Calendar: Exodus 34:18-26

3. A Northern Version: Deuteronomy 16:1-17

4. The Priestly Version: Numbers 28-29

5. A Southern Variant: Ezekiel 45:18-25

6. The Holiness Version: Leviticus 23



Jean-Louis Ska

• The Covenant Code—Exod. 21-23 (Pre-

Exilic)

• The formerly-designated J and E Traditions

• The Deuteronomic Code—Deut. 12-26 (the 

end of the Monarchy)

• The Deuteronomistic Theology—Deut. 1-11, 

27-34 (the end of the Monarchy and the 

Exile)

• The Priestly Narrative (the 1st-generation 

after the Return)

• The Holiness Code—Lev. 17-26 with the 

post-Priestly and post-Deuteronomistic 

Theology (Second Temple)

Richard Elliott Friedman

• “J”—The Yahwistic Tradition (922-722 

BCE) The Ten Commandments—Exod. 

34:14-26

• “E”—The Elohistic Tradition + BC—Book 

of the Covenant—Exod. 21:1-23:19 (922-

722 BCE)

• “R”—Combination of “J” and “E” (after 

922-722 BCE)

• “P”—Priestly Traditions (after RJE and 

before the Babylonian Exile—during the 

reign of Hezekiah)

• “H”—The Holiness Code—Lev. 17-26

• “Dtr 1”—The Josianic Edition of the 

Deuteronomistic History (ca. 622 BCE: the 

reign of Josiah in Jerusalem)                    

“D”—The Deuteronomic Code/Laws—Deut. 

12-26

• “Dtr 2”—The Exilic Edition of the 

Deuteronomistic History (after 587 BCE 

during the Babylonian Exile)

• “R”—The Redactor of the Pentateuch (after 

538 BCE—the Post-Exilic Period)

Israel Knohl

• “Priestly Torah”                                    

Priestly Torah/Traditions (10th-8th cents. 

BCE)

• Combination of “E” and “BC”                 

“E”—Elohistic Tradition                    

“BC”—Book of the Covenant (Exod. 21-23) 

(first half of 8th cent. BCE)

• Composition of “H” and “J”                  

“H”—The Holiness School (Lev. 17-26)       

“J”—The Yahwistic Tradition (2nd half of 8th

cent. BCE—the reign of Hezekiah in 

Jerusalem)

• Publication of “D”—The Deuteronomic 

Tradition—Deut. 12-26 (ca. 622 BCE—the 

reign of Josiah in Jerusalem)

• Publication of the Torah (middle of the 5th

cent. BCE—Ezra in Jerusalem)

• Final Redaction of Torah (after 586 BCE in 

Babylon)

Sequences of the Pentateuchal Sources







P1: the basic Priestly text
P2: a supplementation: 

1:14-17; 2:3, 10, 14-16; 7:8-10; 8:3-5, 10-11, 26bb; 9:21ab; 10:15ab; 11:24-38, 47; 13:47-59; 15:33ab; 16:1
H-Passages: 

H Insertions: 

probable: Exod. 27:20-21 & Num. 8:1-4; Exod. 29:38-46; Exod. 31:12-17 & 35:1-3; Num. 3:11-13 & 8:14, 

15b-19

possible: Exod. 6:2-8; 12:17-20, 43-50; Num. 3:40-51; 5:1-3; 9:9-14; 10:10; 15; 19:10b-13; 28:2b; 29:39; 

33:50-56; 35:1-36:13                             

Holiness Source: Lev. 17-26 
Insertions:

from the P source: 19:20-22

from older material: 18:6-23
supplements: 19:5-8, 33-34, 35-36; 21:24; 22:29-30; 24:4

Pre-H1: 23:10ab-14a, 15-17, 39-40; 24:1-23; 25:1-55; 26:3-33a, 36-42, 45-46; 27:1-34
Pre-H2: 

23:11b 
23:15a
23:15b
23:16a 

H: 23:1-2aa, 4-10a, 14b, 18-38, 41, 44
HR: 3:16b-17; 6:12-18aa (6:17-18aa?); 7:22-29a (7:28-29a?); 9:17b (?); 10:10-11; 11:43-45; 12:8 (?); 14:33-53; 
15:31; 16:2bb, 29-34a; 23:2ab-3, 42-43; 26:1-2, 33b-35, 43-45; 27

[Milgrom, Leviticus 1-16, 17, 63; Leviticus 17-22, 1338-1340, 1343f, 1345-1347, 1366; Leviticus 23-27, 1896-1943]



The Classics





Error and Corrective 

It is erroneous to view the religion of ancient Yisra’el and Yehudah as
monolithic. This error is mainly due to the predominant biases of the
Hebrew Bible, which reflects the perspectives of those in power (the male
elite) who wrote the traditions.

As a conglomerate, the Hebrew Bible belongs to those in power
who sought to establish their views as “official” and
prohibited, at least suppressed, forms of popular worship
that conflicted with their claims.

As a corrective, biblical studies complemented by archaeological study of
Palestine has shown that the Hebrew Bible evidences competing views
of worship that indicate the diverse socio-political postures from
which they came.

The overlooked truth about worship in ancient Yisra’el and Yehudah is that
they were poly-Yahwistic—there were multiple forms of Yahwism that
never became official.



Key Clues

One of the main clues is the repeated command to worship the LORD (YHWH)
primarily that is coupled with prohibition of worship of other gods (cf.
Exod. 20:3; 34:12-16; Judg. 2:11-15).

Another outstanding clue is the depiction of the LORD as head god of
an entourage (e. g., “the LORD of hosts”—cf. Gen. 1:26; 31:11-13; Exod.
15:11; 23:20-21; 2 Sam. 24:16-17; 1 Kgs. 22:19-23; 2 Kgs. 19:35; Ps.
78:49; 82:1; 89:5-7; 95:3; 97:7-9; 138:1; Job 1:6-12; 2:1-7; Jer. 23:18-22;
Zech. 3:1-2; 1 Chr. 21:1).



Key Clues

Furthermore, these competing views were popular (i. e., unofficial) and
represented the ‘minority’ culture (i. e., those who were illiterate, not in
political power, etc.).

These popular forms were widespread due to the general tolerance of diversity
and the inability of any political regime to enforce its religious
claims exclusively.

In this respect, the popular forms of Yahwism that represented
the worship of the general population were the norm, not an
anomaly.



Key Clues

Traditions reflecting Popular Forms of Yahwism

• the veneration of a multitude of gods apart from YHWH (e. g., the queen of
heaven, Baal, and many other local deities) and the keeping of figurines
(depicted as “idols”);

• partaking and enacting rituals and sacrifices in places different from the
Jerusalem temple (i. e., clan centers, “high places,” etc.);

• disregard of “purity” laws;

• fertility gods and their rites (for soil, animals, and women: Judg. 2:11-13; 6:25-
28; Jer. 7:18; 44:15-19, 25);

• the use of amulets and charms;

• the ubiquity of taboos;

• constant efforts to ward off the effects of evil spirits;

• attention to omens, everyday divination, the inescapable role of mediums and
witchcraft.



The Hermeneutical Requirement 

To correct the erroneous views of worship, one must “read against the
text” in order to determine and understand the worship of ancient Yisra’el and
Yehudah as a legitimately-diverse phenomenon.

In other words, the things that are prohibited or tabooed must be investigated as
normative representations of Yahwism.

To illustrate, consider the commandment, “You shall have no other gods before
me” (Exod. 20:3; Deut. 5:7).

• This command is superfluous, if other gods were not regarded as existing (see
above).

• Moreover, the numerous gods that are referenced in the Hebrew Bible confirm
that there were Yahwists who worshiped them.

• Third, that the written text portrays the prohibition suggests that illiterate
masses as well as acculturated Yahwists harnessed traditions that were more
amenable to them, traditions that included such gods.



The Key 

The key to appreciating the worship of ancient Yisra’el and Yehudah,
then, is maintaining neutrality as much as one can and
contextualizing the findings from archaeological and biblical
research.

Because it is in the Bible does not make it right!



Thesis #1

Israelite religious practices were the undifferentiated, direct 
continuation of some or many elements of “Canaanite” culture 
[Zevit 121].

• “Israelite religions are the varied, symbolic expressions of and 
appropriate responses to the deities and powers that 
groups or communities deliberately affirmed as being of 
unrestricted value to them within their worldview” [Zevit 15].

• Israelite cult places are manifestations of “Israelite” religion [Zevit 117].

• Peoples other than Israel were absorbed into Israel early in the monarchy 
[Zevit 120].



Thesis #2

The religions of Ancient Israel reflected “internal religious pluralism” 
[Albertz & Schmitt 3, 53]:before the exile, family religious practices existed 
alongside religious practices performed on local, regional, and official levels of 
society and interacted closely with one another, that is, there was no single 
definitive pre-exilic religion of ancient Israel but a highly differentiated internal 
religious pluralism, aspects of which frequently intersected with each other 
[Albertz & Schmitt 492, 495; Dever, Beyond the Texts, 499, 596-598].



Exegetical Discoveries

Here are some general features of popular Yahwism:

1. It was diverse.

2. It was popular, constituting the expressions of the masses who were
often disenfranchised and dominated by the royalists, and bonded the
masses as minorities, that is, communities that were not politically self-
determinant.

3. It was more egalitarian, as women and non-Yahwists were included
and individual gods and practices were merged into composite traditions
that organized and established the values of the whole under the umbrella
of Yahwism.



Exegetical Discoveries

Here are some general features of popular Yahwism:

4. It was in many instances pantheistic—YHWH was often accompanied
by comparable and subordinate gods, depending upon the allegiances of
the proponents.

5. It was subtly non-conformist, even anti-establishment when
possible. The allegiance of the Yahwistic populace to their local
traditions entailed at least a subtle indifference to the official forms of
Yahwism and when occasions permitted, open defiance or intolerance,
especially when the life of the group was jeopardized (cf. 1 Kgs. 12:1-
19).







The Book of Leviticus was mostly composed and originally used by the
Jerusalem temple priests for temple operations and later redacted by
priestly descendants and affiliates (i. e., scribes, tradents, etc.) for
fostering community survival (e. g., formation, organization, regulation)
after the destruction of the Jerusalem Temple.



The Book of Leviticus is mostly elitist, that is, it is the product and tool
of the aristocracy or intelligentsia.

The Book of Leviticus does not necessarily reflect the views of the
populace.







What Makes Worship Acceptable

The General Criterion for Worship: 

respect of the sovereignty of YHWH (i. e., His PRESENCE) 

The Means:

• by allocating space for Him geographically via establishment and maintenance of 

sanctuaries (e. g., high places, temples, cult sites, holy days, etc.).

• by allocating space for Him existentially via social behavior that is in compliance 

with His will.



The Objectives of Worship

The goal of the sacrificial cult is to advance the holy into the realm of the common 

and to diminish the impure and thereby enlarge the realm of the pure [Milgrom, Leviticus 1-

16, 732].

The purpose for Israel’s sacrifice is to provide a gift to the deity in an effort to 

induce His aid, externally in securing fertility or victory, as in blessing, and internally in 

warding off or forgiving sin and impurity, as in expiation [Milgrom, Leviticus 1-16, 441].



A Key Theme for Worship

Thesis (from Rambam): 
The immediate archetype for P’s Tent of Meeting is the ancient tradition of
theophany at Mount Sinai (Exod. 24:15b-25) [Milgrom, Leviticus 1-16, 142f]. In
effect, the Tabernacle is a portable Sinai, an assurance of the permanent presence of
YHWH in Israel’s midst [Milgrom, Leviticus 1-16, 574f].



The Altar

• It is the only object outside the Tent of Meeting to belong to the category of the “most sacred” 
(Exod. 29:37), though to a lesser degree. 

• It is the earthly terminus of a divine funnel for man’s communion with God. The incense altar 
served the purpose of visualizing prayer, that is, the ascent of the smoke of incense became the 
visible manifestation of prayer [Milgrom, Leviticus 1-16, 251, 238].

• It is the instrument by which a sacrificial animal’s life is restored to God. 

• It is the divinely appointed instrument of ransoming the life of the person who has taken animal 
life (Lev. 17:11) and thus the legitimizer of the animal slaughter [Milgrom, Leviticus 1-16, 251]. 



The Effects of Sin

• The general rule is the severity of the sin or impurity varies in direct relation to the depth of its 
penetration into the sanctuary [Milgrom, Leviticus 1-16, 257].

• Impurity is the implacable foe of holiness that assaults and pollutes the sacred realm even from afar in 
three stages:
• involuntary individual sins (i. e., an individual’s inadvertent misdemeanor or severe physical 

impurity) pollute the altar of sacrifice or the altar of burnt offering in the courtyard or outer court, 
which is purged by daubing the horns of the altar with blood (Lev. 4:25, 30; 9:9) [Milgrom, 
Leviticus 1-16, 257];

• involuntary communal sins (i. e., the inadvertent misdemeanor of the high priest or the entire 
community) pollute the altar of incense including the shrine, which is purged by the high priest by 
placing blood on the inner altar and before the paroket (Lev. 4:5-7, 16-18) [Milgrom, Leviticus 1-
16, 257]; 

• brazen and unrepented offenses pollute the outer altar, penetrate into the  shrine, pierce its veil, and 
enter the adytum that houses the holy Ark and the kapporet including the ark, which is in the Holy 
of Holies [Milgrom, Leviticus 1-16, 257f]. These are not purged unless there is confession.



Confession in the Priestly Tradition

• It must be verbalized because it is the act that counts, not just its intention.

• It is required for deliberate sins over and above remorse [Milgrom, Leviticus 1-16,
301].

• It converts deliberate sins into inadvertences and thereby qualifies them for 
sacrificial expiation [Milgrom, Leviticus 1-16, 301f].

Note: Inadvertence is a key criterion in all expiatory sacrifice. A deliberate, brazen 
sinner is barred from the sanctuary (Num. 15:30-31). Presumptuous sins are not 
expiable but are punished with excision [Milgrom, Leviticus 1-16, 228].



Motives for Bringing Offerings

• For its acceptance, that is, the acceptance of the sacrificial animal to fulfill its purpose (cf. 

Lev. 1:3b) [Trevaskis 183, 184].

• To gain acceptance by YHWH by means of His acceptance (cf. Lev. 1:4ba) of the offering 

on behalf of its offerer to make atonement for him (cf. Lev. 1:4bb) [Trevaskis1 88: In Lev. 

1 the root kipper more likely connotes ‘ransom’ than ‘expiation’], that is, the acceptance 

of the sacrificial animal to make atonement on behalf of the offerer after the imposition of 

a hand [Trevaskis 183, 184].



God Bless!

Jerome Clayton Ross, Ph.D.


